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Concerning the Wh 


Unity of the Divine Nature, 


and the B. Trinity, exc. 


i Tim. 1l. 5. j 
For there is one God. S 


H E Particle for leads 
us to the conſideration 
of the Context and Oc- 
calion of theſe words, 


which in ſhort is this. The deſign 
of this Epiſtle is to dire&t Timothy, to 
whom Str. Paul had committed the 
Government of the Church of 
Epheſus, how he ought to demean 
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ſelf in that great and weighty 
Charge. And at the beginning of 
this Chapter he gives direEion con- 
cerning Publick Prayers in the 
Church; that Prayers and Thank; 
giving be made for all men, and for all 
Ranks and Orders of men ; eſpeci- 
ally for Kings and all that are in Antha- 
rity, that under them Chriſtians might 
lead a quiet and peaceable life in all godli- 
neſs and honeſty. 

And this he tells us was very ſuit- 
able ro the Chriſtian Religion, by 
which God deligned the Salvation 
of Mankind; and therefore it muſt 
needs be very acceptable to him 
that we ſhould offer up Prayers and 
Thankſgivings to him in behalf of al 
men * For this, ſaith the Apoſtle, is 
good and acceptable in the ſight of God 
our Saviour, Who will have all men to be 

ſaved, and to come to the knowledge of the 
Truth. 


And 
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And then it follows in the next 
words, For there is one God, and one 
Mediator between God and men, the Man 
Chriſt Jeſus, who gave himſelf a Ran- 
ſome for all: As it he had ſaid, this 
univerſal Charity of Chriſtians, in 
praying for all men, muſt needs be ve- 
ry acceptable to Him to whom we 
put up our Prayers, God the Father, 
who ſent his Son for the Salvation 
| of all men : And to Him likewile by 
whom we offer up our Prayers to 
God, and is among us Chriſtians the 
only Mediator between God and Men, 
in virtue of that Price and Ran- 
ſome -which he paid for the Re- 
demption of all Mankind , I fay, 
for this reaſon it mult needs be very 
acceptable ro Him that we ſhould 
pray for all men, becauſe he dyed 
for all men, and now that He is in 
Heaven at the right hand of God 
intercedes with him for the Salvation 
of thoſe for whom he dyed : There 
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is One God, and one Mediator between 
God and Men, the Man (briſt Jeſus, 
who gave himſelf a Ranſome for all. 
Which words, though they be 
brought in to Drove more immedi: 
ately that it is acceptable to God our 
Saviour, that we ſhould put up 


Prayers to Him for all men, becaule | 


he deſires the Salvation of all men, 
and hath ſent his Son to purchaſe the 
Salvation of all men, by the Sacri- 
fice of himſelf; and in virtue of 
that Sacrifice to be the only Mediator 
berween God and us : Ifay, though 
this be the immediate ſcope and de- 
i1gn of theſe words, yet they are 
likewiſe a diretion ro us, unto 
whom we ought to addreſs our 
Prayers, namely , to God; and by 
whoſe mediation and interceſſion we 
ought to put up our Prayers to God 
the Father, namely, by his Son Jeſus 
Criſt, who is conſticuted the only 
Mediator between God and Men. 


There 
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There are ſeveral Propoſitions con- 
tained in this and the following verſe; 
but I ſhall at preſent confine my ſelf 
to the firſt, namely, That there is 


One God, that is, but One, as St. Paul 1 Cor. 8. 


elſewhere expreſleth it, There # none ® 
other God but One. And Moſes lays 
this as the Foundation of the Natu- 

ral Law, as well as of the Jewiſh 
Religion, The Lord be is One God, and Deut. 4+ 
there is none beſides him, that is, be- 35: 
ſides Jehovah, whom the People of 
Iſrael did worſhip as the only true 
God. And this the Prophet can 
perpetually declares in oppoſition 
to the Polytheiſm and variety of Gods 


among the Heathen. IT am the firſt, Ii. 44- 


and T am the laſt, and beſides me there is © 

no God. And again, Isthere any God »v:-8: 
beſides me ? there is no God, I know not 

any: He, who hath an infinite 
knowledge and knows all things, 
knows no other God. And our 

B. Saviour makes this the Fundamental 
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Article of all Religion, and the 
knowledge of it neceſſary to every 
man's Salvation ; This, ſays He, is 
life eternal , to know thee the only true 
God. 

The Unity of the Divine Nature is 
a Notion wherein the greateſt and the 
wiſeſt part of Mankind did always 
apree, and therefore may reaſon- 
ably be preſumed to be either natys 
ral, or to have ſprung from ſome 
Original Tradition delivered down to 
us from the firſt Parents of Mankind : 
I mean, that there is One Supreme 
Being, the Author and Cauſe of all 
things, whom the moſt ancient of 
the Heathen Poets commonly called 
the Father of Gods and men. And thus 
Ariſtotle in his Metaphyſicks defines 
God, the eternal and moſt excellent, or 
beſt of all Living Beings. And this 
Notion, of One Supreme being, agrees 
very well with that exact Harmony 
yhich appears in the Frame and 
| Go- 


the Divine Nature, &c. 


Government of the World, in which 
we lee all things conſpiring to one 
End, and continuing in one uni- 
form Order and Courſe ; which 
cannot reaſonably be aſcribed to 
any other but a conſtant and uni- 
form Cauſe ; and which to a conſ1- 
dering man does plainly ſhew that 
all things are made and governed 
by that One powerful Principle, and 
great and wile Mind which we call 
God. 

But although the generality of 
Mankind had a Notion of One Supreme 
God, yer the Idolatry of the Heathen 
plainly ſhews that this Notion, in 
proceſs of Time, was greatly de- 
generated, and corrupted into an 
apprehenſion of a Plurality of Gods ; 
though in reaſon it is evident 
enough, that there can be no more 
Gods than One; and that One, who 
is of infinite Perfe&tion, is as ſuf- 
ficient to all purpoſes whatſoever, 
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as ten thouſand Deities, it they 
were poſiible, could poflibly be ; 
as I ſhall ſhew in the following Di- 
{courle. 

Now this multitude of Deities, 
which the fond Superſtition and 
vain Imagination of Men had form- 
ed to themſelves, were by the Wiſer 
fort, who being forced to comply 
with the Follies of the People en- 


deavoured to make the beſt of 
them, ſuppoled to be either Parts | 


of the Univerſe which the Egyptians, 
as Plutarch tells us, thought to be 
the ſame with God; but then the 
more conſiderable Parts of the Uni- 


verſe they parcelled our into ſeveral | 


Deities ; and as the Ocean hath ſeve- 


ral Names, according to the ſeveral } 
Coaſts and Countries by which it 
paſlech; ſo they gave ſeveral Names | 
ro this. One Deity according to the | 


{ſeveral Parts of the World which ſe- 


their Worſhip. Or 


,veral Nations made.the Objects of 


; 
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Or elle, they adored the ſeveral 
Perte&tions and Powers of the One 


I Supreme God under ſeveral Names and 


Titles, with regard to the various 
Bleſſo ngs and Benefits which they 
thought they received from Him. 

Thus the Indian Philoſophers, 
the Brachmans, are ſaid to have wor- 
ſhipped the Sun as the Supreme Deity ; 
and he certainly is the moſt Worſhip» 


ful of all ſenſible Beings, and bids 


faireſt for a Deity ; eſpecially if he 
was, as they {uppoled, animated 
by a Spirit endued with knowledg 
and underſtanding. Andit a man, 
who had been bred ina dark Cave, 
{ſhould all on the ſudden be brought 
out at Noon-day to behold this viſi- 
ble World ; after he had viewed and 
confſider'd it awhile, he would in 
all probability pitch upon the Su 
as the moſt likely, of all the things 
he had ſeen, to bea Deity. For if 
luch a man had any Notion of # 
God, 


T2 


OO — 


Concerning the Unity of 


— 


God, and were to chuſe one upon 
fight, he would wichour diſpute 
fix upon the Sun, and fall down be- 
fore Him and worſhip Him. 

And Macrobius manageth this as 
his main Plea for the 1dolatry of the 
Heathen ; that under all the ſeveral 
Names of their Gods they Worſhip- 
ped the Sun: And this diverlity of 
Names was but a more diſtin&t con- 


ception and acknowledgment of 


the many Bleflings and adyantages 
which mankind received from Him, 
and a more particular and expreſs 
Adoration of the ſeveral Powers and 
Perfeftions which were in Hm. And 
this was the very beſt defence;-and 
all the tolerable ſenſe which the 
Wiſeſt among the Heathen could 
make of the multitude of their Dei- 
ies. 

And yet whilſt they generally 


owned One Supreme Being that was 


the Principle and Original of all 


things ) 


_wW— 


the Divine Natuer, &c. 
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things, they worſhipped ſeveral 
ſubordinate Deities as really diſtin&t 
from one another. Some of theſe 
they fancied to be ſuperior to the 
reſt and to haye their reſidence in 
Heaven ; by which Marſilius Ficinus 
ſuppoles Plato to mean no more 
but the Chief of the Angels. Theſe 
were called 9%, Di Superi and Dy 
Celeſtes , ſuperior and beavenly Gods : 
The Scripture terms them the Hoſt of 
Heaven, meaning the Sun, Fon 
and Stars, which they ſuppoſed to 
be animated, or at leaſt to be in- 
habiced by Angels, or glorious Spi- 
rits, whom they called Gods. 

Other of their Deities were ac- 
counted much inferior to theſe, being 
ſuppoſed to be the Souls of their de- 
cealed Heroes ; who for their great 
and worthy Deeds, when they li- 
ved upon Earth, were ſuppoſed af- 
ter Death to be tranſlated into the 
number of their Gods, And theſe 


” were 
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were called Semidei and Deaſtri, that 
is, half Gods and a ſort of Gods : And 
as the other were Celeſtial, ſo theſe 
were Aciugves Em Fovie 4 kind of Ter: 
reſtrial Spirits that were Preſidents 
and Procurators of Human affairs 
here below, that is, a middle fort 
of Divine Powers that were Media 
tors and Avzents berween God and 
Men, aid did carry the Prayers and 
Supplications of Men .tco God, and 
bring  dowh the Commands and 
Bleſitmgs of God to Men. 

But in the midſt of all this Crowd 
artd confufion of Deities, and the 
various Syperſtitions about rhem, the 
Wiſer Heathen, as Thales, Pythagoras, 
Socrates, Plato, Ariſtotle, Tully, Pln- 


tarch and others, preſerved a true | 


Notion of One Supreme God, whom 
they defined. an mfinite Spirit , pure 
from all Matter and free from all imper- 


feftion : And all the variety of their | 
' Worſhip was, as they pretended in | 


CX- 


” 
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excuſe of it, but a more particular 
owning of the various repreſenta- 
tions of the Divine Power and Ex- 
cellencies which manifeſted them- 
ſelves in the World, and of the le- 
yveral communications of Bleſſings 
and. Favours by them imparted to 
Men : And Tertullian obſerves, that 
even when Tdolatry had very much 
ob{cured the Glory of the Sovereign 
Deity, yet the greater part of Man- 
kind did ſtill in their common Forms 
of Speech appropriate the Name of 
God in a more eſpecial and peculiar 
manner to One, ſaying, If God grant, 
If Godpleaſe, and the like. 

So that there is ſufhcieat ground 
to believe that the Unity of the Di- 
| vine Nature, or the Notion of One 
Supreme God, Creator and Goyernor 
of the World, was the Primitive 
and general belief of Mankind: 
And that Polytheiſm and [dolatry were 
a corruption and degeneracy from 

+ the 


Adverſus 
Marcio- 
nem, |, 1. 
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Wy 


.16 


Concerning the Unity of 


the Original Notion which Mankind 
had concerning (od ; as the Scriptures 
Hiſtory doth declare and teſtify. 

And this account which I have 
oiven of the Heathen Idolatry doth 
by no means excuſe it. For what- 
ever may be ſaid by way of exte- 
nuation in behalf of ſome few of the 
wiſer and more devout among 
them, the generality were grolsly 
guilty both of believing more Gods, 
and of worſhipping falſe Gods. 

And this muſt needs be a very 
great Crime, fince the Scripture eve- 
ry where declares God to be parti- 


cularly jealous in this Caſe, and that 1 
be Will not give his glory to another, nor 


his praiſe to graven Images. Nay, we 


may not ſo much as make uſe of | 
ſenſible Images to put us in mind of | 
God, leſt devout Ignorance, ſeeing 


the Worſhip which Wiſe men paid 


 fowards an [ol , ſhould be drawn 
' totermainate their Worſhip there, as 


| being 
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being .the very Deity it ſelf ; which 
was certainly the Caſe of the great- 
eſt part of the Heathen World. 

And ſurely thoſe ( hriſtians are in 
no leſs danger of Ido{atry, who pay 
a Veneration to Jmages by Kneeling 
down and praying before them; andin 
this they are much more inexcuſable, 
becaule they offend againſt a much 
clearer Light; and yet when they 
go about to juſtify this Practice are 
able to bring no other nor better 
Pleas for themſelves than the Heathen 
did for their worſhipping of Tnages, 
and for praying to their inferior Dei» 
| ties, whom they looked upon as Me- 
| diators between the Gods in Heaven 
and Men upon Earth. 

! There is but one O0bjefion, that I 
| know of, againſt the general Con- 
| ſent of Mankind concerning the 
Unity of God; and it is this, That 
there was an ancient Doctrine of 


ſome of the moſt ancient Nations, 
B that 


18 


Concerning the Unity of 


that there were two Firſt Cauſes or 
Principles of all things ; the one the 
Cauſe of all Good, and the other of 
all the Evil that is in the World : 
The reaſon whereof ſeems to have 
been, that they could not apprehend 
how things of ſo contrary a nature, 
as Good and Evil, could proceed 
from one and the ſame Cawſe. 

And theſe two Principles in ſeveral 
Nations were called by ſeveral 
Names. Plutarch ſays that among 
the Greeks the Good Principle was 
called God, and the Evil Principle 
Aaiuwy or the Devil. In conformity 
to which ancient Tradition the Mani- 


chees, a Se which-called themſelves 


Chriſtians, did advance two Principles, 
the one infinitely Good, which they 
ſuppoſed to be the Original Cauſe of 
all the good which is in the World ; 
the other infinitely Evil, ro which 


they aſcribed all the evils that are in 
' the World. 


But 


the Divine Nature, &c. 


Bur all this is very plainly a cor- 
ruption of a much more ancient Tr4- 
dition concerning that old Serpeitt the 
Devi, the Head of the fallen Angels, 
who by tempting our Firſt Parents 
to tranſgreſs a poſitive” and expreſs 
Law of God brought Sin firſt into 
the World and all the Evils conſe- 
quent upon it ; of which the Scrip- 
thre gives usa moſt expreſs and par- 
ticular account. STIR 

And asto'the Norion'of a Beingin- 
fixitely Evil, into which this Tradition 
was corrupted, after 1dolatry had pre- 
yailed in the World, beſides that ir 
is a Contradiction, ir would like- 
wiſe be to no purpoſe to aſlert rw9 
oppolite Principles of infinite, that is 
of equal force and Power, for two In 
finites muſt of neceſſity be equal to 


one” another ; becauſe OY cart 


be more or greater than infinite , 


aud therefore if rwo infinite Beirigs ' 


were poſlible they would certainly 
| B 2 be 
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be equal, and could not be other- 
wile. 

Now that the Notion of a Princi- 
ple infinitely Evil is a ContradiCtion 
will be very plain, if we conſider 
chat what is imfmitely Evil muſt in 
ſtrict Reaſoning, and by neceſlary 
conſequence , be infinitely imper- 
tect ; and therefore infinitely weak, 
and for that reaſon, though never n 
malicious and miſchievous, yet be- 
ing infinitely weak . and fooliſh, 
could never be in a capacity cither 
ro contrive miſchief or to execute 
It. 

But if it ſhonld be admitted that 
a Being infinitely miſchievous could 
be infinitely knowing and powerful, 
yet ic could effe&t no Evil; becauſe 
the oppoſite Principle of infinite Goods 
neſs, being alſo infinitely Wiſe 
and Powerful, they would tye up 
one anothers hands. So that upon 
this ſuppoſition the Notion of a Deity 

muſt 
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muſt ſignify juſt nothing, becauſe 
by virtue of the eternal oppoſition 
and equal conflict of theſe rwo Prin- 
ciples they would keep one another 
at a perpetual Baye ; and being jult 
an equal Match to one another, the 
one having as much mind and-power 
to do 200d as the other: to do evil, in- 
ſtead of. being two Dees they would 
be but two Idols, able to do neither 
y00d nor eVil. 

And having, I hope, now fut- 
ficiently cleared this Objefion, I 
{hall proceed to ſhew how agree- 
able this Principle, that there is but 
one God, is to the common Reaſon 
of Mankind , -and to the cleareſt 
and moſt eflential Notions which 
we have of God: .: And this will 
appear thele two ways. 

Firſt, by conſidering the moſt 
eflential PerfeFions of the Divine 
Nature, $125 


-- 


B 3 Secondly, 
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Secondly , from the repugnancy 
and impoſſibility, the great abſur- 
dity and inconvenience of ſuppo- 
{11ng more Gods than One. 

Firſt, by conſidering the moſt 
eflential 'Perfefions of the Divine 
Nature. Abſolute Parfeftion which 
we aſcribe to God, as the moſt 
ellential Notion which Mankind 
hath always had concerning Him, 
does neceſſarily ſuppoſe Unity ; be- 
cauſe this is eſſential to the Notion of 
a Being that 1s ab/olutely perfe&t, that 
all Perfection meets and is united 
in ſuch a Being : But to imagine 


more Gods, and ſome Perfeions 


ro be in one and ſome in another, 
daes deſtroy the moſt effential Noti- 


on which men have of God, name- 


ly, that He is a Being abſolutely Pere 
feet, that 1s, as perfect as is poſii- 
| ble: Now to. ſuppoſe ſome ' Per- 


tetions in one God which are not 


in another, is to [uppole ſome poſſi- 


ble 


oe. a Ado it a» cud 69, a RR 5 
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ble Perfe&tion to be wanting in 
God, which is a Contradi&tion to 
the moſt natural and the moſt eafte 
Notion which all men have of God, 
that He is a Being in whom all Per- 
fections do meet and are uniced : 
But if we ſuppoſe more Gods, 
each of which hath all Perfe&ions 
united !n Him , then all but One 
would be ſuperfluous and needleſs ; 
and therefore by juſt and neceſlary 
conſequence not only may, but of 
neceflity muſt be ſuppoſed not tobe ; 
ſince neceſſary exiſtence is eſſential to 
the Deity; and therefore it but One 
God be neceſlary, there can be no 
more. 


Secondly, from the repugnancy and 
impoſſibility, the great abſurdityand m- 
convenience of the contrary, For 
ſuppole there were more Gods, two 
for example; and if there may be 
two there may be a Million, for we 
can ſtop no where : I ſay, ſuppole 


B 4 two 
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two Gods ; either thele two would be 
in all Perfe&tions equal and alike, 
or unequal and unlike : If equal and 
alike in all things then, as I ſaid be- 
fore, oneof them would be need- 
leſs and ſuperfluous, and if one why 
not as well the other? they being 
ſuppoſed to be in all things per- 
fetly alike ; and then there would 
be no neceſſity at all of the being 
of a God; and yet it is granted on 
all hands that neceſſary exiſtence is 


eſſential to the Notion of a God : 


Burt if they be unequal, that is, one 
of them inferior to and leſs perfect 
than the other, that which is inferior 
and leſs perfe&t could not be God, 
becauie he would not haye all per- 
feftion. So that which way ſoever 
werurn the thing and look upon it, 


' the Notion of more Gods than One 


is by j:s own repugnancy and ſelf- 


gontradiQtion deſtru&tive of it ſelf. 


Betore 
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Before I come to apply this Do- 
trine of the Unity of God, I muſt 
not pals by a very conſiderable 
Difficulty, which will moſt certainly 
ariſe in every mans mind, withour 
taking particular notice of it, and 
endeavouring to remove it, if 1 
can. And it is the Dofrine of the 


B. Trinity, or of three real Differen- 


ces or diſtin# Perſons in One ard the 
ſame Divine Nature. 


And though this be not a Diffi- 


culty peculiar only to the Chriſtian Re- 
ligion, as by the generality of thoſe 
who urge this Objefion againſt (bri- 
ftians hath been inconſ1derately 
thought ; for it is certain, that Jong 
before Chriſtianity appeared in the 
world, there was a very ancient 
Tradition, both among Jews and 
Heathen, concerning three real Diffe- 
rences or Diſtinfions in the Divine 
| Nature, very nearly reſembling the 
| Chriſtian Do@rine of the Trmity, as | 
ſhall 


2.6 
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1 Cor. Ss. 
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ſhall have occaſion more fully to 
ſhew by and by: Yer it cannot be 
denied, but that this Difficulty doth 
in a moreeſpecial manner affect the | 
Criſtian Religion ; the generality of 
Chriſtians, who do moſt firmly be- 
lieve the Trauty, believing likewiſe 
at the ſame time, more ſtedfaſtly if 
it be poſſible, that there 1s but One God. 
To us, lanh St. Paul, that is, to us | 
Chriſtians, there is but One God, But | 
how can this poflibly conſiſt with | 
the common Dottrine of ( briſtians 
conceraing the Trinity, God the Fa- 
ther, Son, and H. Ghoſt, to each of 
whom they Attribute, as they ve- | 
rily believe the Scripture does, the 
molt incommunicable Properties and 
Perfeftions of the Divine Nature? 
And what is this leſs in effe& than 
to lay, That there are three God ? 
For the clearing of this Difficulty I 
ſhall, with all the brevity I can, offer 


, thele following Conſiderations ; which . 


I hope, 


the Divine Nature, &c. 


l hope, to an impartial and unpre- 
judiced Judgment, will be ſufficient 
to remove it, or at leaſt to- break 


| the main force and ſtrength of ir. 


[. I defire it may be well conſt- 
dered, that there is a wide difference 
between the nice Speculations of the 
Schools, beyond whar is revealed in 
Scripture, concerning the Doctrine 


| of the Trinity, and what the Scripture 


| only teaches and aflerts concerning 
this Myſtery. For it is not to be de- 
nied but that the Schoolmen, who a- 
bounded in wit and leiſure, though 
| very few among them had either ex- 
a& $kill in the H. Scriptures, or in 
Eccleſiaſtical Antiquity and the Wri- 
! tings of the ancient Fathers of the Chri- 
| ſan Church : I lay, ic cannot be 
| denied but that thele Speculative and 


very acute men , who wrought a 


great part of their Divinity out of 


their own Brains as Spiders do Cob- 
webs 
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webs out of their own bowels, haye 
ſtarted a thouland /abtleties ' about 
this Myſtery, fuch as no Chriſtian 1s 
bound to trouble his head withal ; 
much leſs is it neceflary for him to 
underſtand thoſe niceties which we 
may reaſonably- preſume that they 
who talk of them did themſelves 
never thoroughly underſtand; and 
leaſt of all is it neceſlary to believe 


them. The modeſty of Chriſtians | 


is * contented in Divine Myſteries to | 


know what God hath thought fit to 


reveal concerning them, and hath 
no curioſity to be wiſe above that which | 


is written, It is enough to believe 
what God ſays concerning theſe 
matters; andif any man will ven- 
ture to ſay more, every other man 


ſurely is ar his liberty to believe as | 


he ſees realon. 


II. I defire it may in the next 
place be conſidered, that the Do- 
Arine 
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| arine of the Trinity, even as it is a(- 
ſerced in Scripture, is acknowledged 
by us to be {till a great Myſtery, and 
ſo imperfe&tly revealed as to be in 
a great meaſure incomprehenſible 
by Human Reaſon. And therefore 
though ſome learned and judicious 
Men may have very commendably 
attempted a more particular explica- 
tion of this great Myſtery by the 
| ſtrength of Reaſon, yet | dare not 
| pretend to that, knowing both the 
difficulty and danger of ſuch an At- 
tempt, and mine own inſufficiency 
for it. 

All that I ever deſigned upon this 
Argument was to make out the cre- 
dibility of the thing-from' the Au- 
thority of the H. Scriptures , with- 
out deſcending to a more particular 
explication of ic than the Scripture 
hath given us ; leſt by endeavouring 
to lay the Difficulties which are al- 
ready ſtarted about it new ones 


(hould 


———— 


FP 


ES 


JO 


"+ 7797" 


( oncernins the Unity of 


Serm. II. 


— 


ſhould be raiſed, and ſuch as may Þ*” 


perhaps be much harder to be remo- 
ved than thole which we have now 


rograpple withal. And this Thope 


I have in ſome meafure done in one 
of the former Diſcourſes. - Nor in- 
deed do [ fee that it is any ways 
neceſlary to do more ;- it being ſut- 
ficient that God hath declared what 
he thoughe fit in this matter, and 
that we do firmly believe what he 
lays concerning it to be true, though 
we do not perfectly comprehend the 
meaning of all that he hath ſaid a- 
bout it. 

For in' this and the like Caſes I 
take an implicite Faith to be very com- 
mendable, that is, to believe what- 
ever weare ſufhciently afſured God 
hath revealed, though we do'nor ful- 
ly underſtand his meaning in ſuch a 
Revelation. And thus every man 
who belieyes the H. Scriptures to be 


'a truly Dive. Revelation does ims 


plicitely 


the Divine Nature, &c. 
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plicitely believe a great part of the 
Prophetical Books of Scripture and (e- 


Books, though he do not particu- 
larly underſtand the meaning, of all 
the Prediftions and: expreſſions con- 
tained jn them. In like manner, 
there are certainly a great many ve- 
ry good Chriſtims who do not be- 
lieve and-comprehend the Myſteries 
of Faith nicely enough to approve 
themlelves to a Scholaſtical and Ma- 
giſterial Jadge of Controverſies, who 
yet if they do heartily embrace the 
Do&rines which are clearly revealed 
lin Scriptare and live up to the plain 
Precepts of the Chriſtian Religion , 
will  [: doubt not be: very well ap- 
proved by the Great and Juſt, and 
by the mfallibly Infallible Judge of 
the World. | | 


IHE. Let it be forther conſidered, 
That though neither the word Tri- 
nity 


yeral obſcure expreſſions in thoſe 


mal 
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nity, nor perhaps Per/on, in the ſenſe 
in which it is uſed by Divines when 
they treat of this Myſtery , be any 
where to be mer with 1n Scripture ; 
yet it cannot be denied but that Three 
are there ſpoken of by the Names of 
Father, Son, and H. Ghoſt, .in whoſe 


Name every Chriſtin 1s baptized, 


and to each of whom the higheſt 
Titles and Properties of God are in 


Scripture attributed : And theſe Three || 
are [poken of with as much di- | 


ftintion from one another as we uſe 
to ſpeak of three ſeveral Perſons. 


So that though the word Trinity 


be not found in Scripture, yet theſe 
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Three are there exprelly and fre- | 


quently mentioned ; and a Trinity is 
nothing but three of any thing. And 
ſo likewiſe though the word Perſon 
be nor there expreſly applied to Fa- 


ther, Son, and H. Ghoſt ; yec it will 
be very hard to find a more conveni- 


' ent word whereby to exprels the di- 


ſtin&tion 
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ſtintion of theſe Three. 'For which 
reaſon I could never yet lee any juſt 
cauſe to quarrel at this term. For 
fiance the H. Spirit of God in Scri- 
pture hath thought fic in ſpeaking of 
theſe Three to diſtinguiſh them from 
one another, as we ule in; coms 
mon- ſpeech to diſtinguiſh three ſe- 
veral Perſons, I cannor ſee any rea- 
ſon why, in the explication of this 
! Myſtery which purely depends upon 
| Divine Revelatiomm, we ſhould nor 
{ſpeak of it in the ſame manner as 
| the Scripture doth :, And though the 
word, Perſon is now become a Term 
of Art, I ſee 'no cauſe why we 
| ſhould decline ir, ſo long as we 
mean by it neither more nor leſs 
! than what the Scripture ſays 1n other 


Words. O14 2 


IV. It deſerves further to be con-! IV: 
ſidered; Thar'there hath been a ve- 


ry ancient Tradition concerning three. 
Ig 'S teal 
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real Differences or Diſtinftions in the 
Divine Nature; and theſe, as I (aid 
before, very nearly reſembling the 
Chriſtian Dodrine of the T rity. 
Whence. this Tradition had its ori- 

ginal is notcafie upon good and cer- 
rain grounds to (ay ; bur certain it is 
that the Jews anciently had this No- 
tion: And:that they Jid diſtinguiſh 
the Word of God, and the H. Spirit of 
God, from Fhm who was abſolutely 
called God, and whom they looked 
upon as the Firſt Principle of all 
things; asis plain from Philo Judeus, 
and Moſes Nachmanides, and others 


cired by the Learned Grotins | inhis in- 
comparable Book of the Truth of the 
Chriſtian Religion. 

And among the Heathen, Plato ; 
who probably enough might have | 
this Notion from the Jews, did make | 
three Diſtm&ions in the Deity by the 
Names of eſſential Goodneſs, and Mmd, 
and Spirit. 


—— 
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So that whatever Objections this 
1 matter may be liable to, ir is not 
ſo peculiar a Dofrine of the (briſtian 
Religion as many- have imagined, 
though it is revealed by it with 
much more clearneſs and certainty : 

And conſequently, neither the Jews 
nor Plato have any reaſon to obje&t 
It to us Chriſtians ; eſpecially da 
they pretend no other ground for it 
but either their own Reaſon, or an 
ancient Tradition from their Fathers : 
whereas we Chriſtians do appeal to 
expreſs Divine Revelation for what 
we believe in this matrer, and do 
believe it ſingly upon thar account. 


V. Ir is beſides very conlider- 
| able, Thar the Scriptures, do deliver 
this Dodrine of the Trinity without 
any manner of doubt or queſtion 
concerning the Unity of the Divine 
Nature : And not only fo, but do 
moſt ſtedfaſtly and 9; eas aſlerc 
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that there is but One God : Andi in 
thoſe very Texts, in which theſe | 
three Differences are mentioned, the | 


Unity of the Divine Nature 1s expreſly 


aſſerted ; as where St. John makes | 
mention of the Father, the Word, 
and the Spirit, the Unity of theſe 


Three is likewiſe affirmed, There are 


Three that bear record in Heaven, the 
Father, the Word, and the Spirtt 3 and 


theſe Three are One. 


VI. It is yet further conſiderable, | 
That from this Myſtery, as delivered | 


in Scripture, a Plurality of God's 
cannot be inferred without. making 
the Scripture grolly to contradict it 
ſelf; which I charicably [uppoſe the 


Cacinians would be as loth ro admit 


as we our ſelves are. And if either | 


Councils, or Fathers, or Schoolmen , 
have ſo explained this Myſtery as to 
giveany juſt ground, orlo much as 


plauſible colour for ſuch an Infe- 


rence, 


| 
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© rence, let the blame fall where it is 


\ due, and Jer it not be charged on 


| the Fd. Scriptures ; but rather, as the 
' | Apoſtle lays in another Cale, Let God 


| be true, and every Man a liar. 


VIIthly and Laſtly, I defire it may 
be conſidered, Thar it is not repug- 


' {nant to Realon to believe ſome 
{| chings which are incomprehenſ(tble 


| by ourReaſon ; provided that we 
have ſufhcient ground and reaſon for 
the beliet of them: Eſpecially if 
they be concerning God, who is in 
his Nature Jncomprehenſible ; and we 
be well aſſured that he hath reveal- 
| ed them. And therefore it ought 
not to offend us that theſe Differences 
| in the Deity are incomprehenſible by our 
finite underſtandings; becauſe the 
Divine Nacvre it ſelf is ſo, and yer 
the belief of that is the Foundaci- 
on of all Religion. 
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T here are a great many things in 
Nature which we cannot compre» 
hend how they either are, or can 
be : As the Continuity of Matter, that 
is, how the parts of it do havg fo 
faſt rogether that they are many 
times very hard to be parted ; and 
yet we are ſure that it js fo, becauſe 
we fee it every day. So likewiſe 


how the ſmall Seeds of things con- | 
tain the whole Form and Nature of : 


the things from which they proceed 


and into which by degrees they 
grow; and yet we plainly ſee this | 


every year. 

There are many things likewiſe 
in our Selves, which no man 1s able 
in any meaſure to comprehend, as 
to the manner how they are done 
and pexiormed : As the Vital union of 
Sul and Body : Who can imagine 
by what device or means a Spirit 


, comes to be lo cloſely united and fo 


firmly link'd to a material Body, that 
| they 


| 
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they are not to be parted without 
great force and violence offer'd to 
Nature? The like may be ſaid of 
the operations of our ſeveral Facul- 
ties of Senſe and Imagination, of Mes 
mory and Reaſon, and eſpecially of 
the Liberty of our Wills: And yer we 
certainly find all thele Faculties in 
our ſelves, though we cannot either 
comprehend or explain the particu- 
| lar manner in which the ſeveral 
Operations of them are performed 

And if we cannot comprehend: 
| the manner of thoſe Operations 
which we plainly perceive and feel 
to be 1n our Selves, much leſs can we 
expect to comprehend things with- 
out us; and leaſt of all can we pre- 
tend to comprehend the infinite Na- 
ture and Perfeftons of God, and every 
thing belonging to Him. For God 
himſelf is certainly the greateſt 
Myſtery of all other, and acknow- 
ledged by Mankind to be in his Na- 
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rure, and in the particular manner 
of his Exiſtence, incomprehenſ1ble 
by Human Underſtanding. And the 
reaſon of: this is very evident, be- 
cauſe God is infinite, and our know:- 
ledge and underſtanding is but fi- 
nite: And yet no ſober man ever 
thought this a good reaſon to call | 
the Being of God in queſtion. 
The ſame may be ſaid of God's 
certain knowledge of future Con- 
fingencies which depend upon the 


uncertain Wills of free Agents : It 


being utterly inconceivable how any 
Underſtanding, how large and per- 
fect ſoever, can certainly know be- 
forehand that which depends upon 
the free Tull of another, which is 
an arbitrary and uncertain Cauſe. 
And yet the Scripture doth not 
only attribute this Foreknowledg 
to God, but gives us alſo plain In- 
ſtances, of Gods foretelling ſuch 
things, many Ages before it hap- 
nr Op pened, 


the Divine Nature, &c. 


pened, as could not come to pals 
but by the Sins of Men, in which 
we are ſure that God can have no 
hand ; though nothing can happen 
without his permiſſion : Such was 
that moſt memorable Event of the 
| Death of Chriſt who, as the Scripture 
tells us, was by wicked hands crucified 
| and ſlain ; and yet evenths is laid to 
have happened according to the deter- 


minate foreknowledee cf God, and was 


punctually foretold by Him ſome 
hundreds of years before. Nay, the 
Scripture doth not only aſcribe this 
power and perfection to the Divine 
Knowledge, but natural R Reaſon hath 
been forced to acknowledge it, as 
we may ſee in ſome of the wiſeſt of 
the Philoſophers. And yet it would 
puzzle the greateſt Philoſopher that 
ever was, to give any tolerable ac- 
count how any Knowledg wharſo- 
ever can certainly and infallibly 
foreſeean Event through uncertain 
and 
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and contingent Cauſes. All the 
reaſonable latisfa&tion that can be 
had in this matter 1s this, thart it is 
not at all unreaſonable to ſuppoſe 
that infinite Knowledg may have ways 
of knowing things which our fmite 
Underſtandings can by no means com- 
prehend how they can polſiibly be 


KNOWN. 
Again, there is hardly any thing 


. more jnconceivable than how a 


thing ſhould be of it ſelf, and 
without any Cauſe of its Being ; 
and yet our Reaſon compels us to 
acknowledge this : Becauſe we cer- 
tainly ſee that ſomething is, which 
muſt either have been of ir ſelf and 
without a Cauſe, or elſe ſomething 
that we do not {ee muſt have been 
of it ſelf and have made all other 
things: And by this reaſoning we 
are forced to acknowledge a Deity, 
the mind of Man being able to find 
no reſt but in the acknowledgment 


of 
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of one eternal and wiſe Mind as the 
Principle and firſt Cauſe of all other 
things; and this Principle is that 
which Mankind do by general con- 
ſent call God. So that God hath laid 
2 fare foundation of our acknow- 
ledgment of his Being in the Rea- 
ſon of our own Minds : And though 
ic be oneof the hardeſt things in the 
world to conceive how any thing 
| can be of itſelf, yet neceſlity drives 
us to acknowledge it whether we 
will or no: And this being once 
granted , our Reaſon, being tired 
in trying all other ways, will for 
its own quiet and caſe force us at 
laſt co fall in with the general appre- 
henfjon and belief of Mankind con- 
cerning a Dety. 

To give but one Inſtance more; 
There 1s the like Difficulty in con- 
ceiving how any thing can be made out 
of nothing; and yet our Reaſon 
doth oblige us to believe it : Be- 

| cauſe 


44 


Concerning the Unity of 


lt 


b 


——————— 


cauſe Matter, which is a very imper- 
fef Being and merely paſſive, muſt 
either always have been of ir ſelf; 
or elſe, by the infinite Power of a 
moſt perfe& and attive Beg, muſt 
have been made out of nothing : 
Which is much more credible, than 
that any thing lo imperfe& as Matter 
is ſhould be of it ſelf: Becaule that 
which is of it lelf cannot be con- 
ceived to have any bounds and [j- 
mits of irs Being and PerfeFion; for 
by the ſame realon that it neceſ{arily 
isand of itfelf, ic mult neceſ{arily 
have all perfection, which ic is cer- 
tain Matter hath not; and yer nece/- 
ſary Exiſtence is fo great a PerfeCtion, 
that we cannot reaſonably ſuppoſe 
any thing that hath this Perfection to 
want any other. 

Thus you ſee, by theſe Inſtances, 
that it 1s not repugnant to Reaſon 
to believe a great many things to 
be, of the manner of whoſe Exi- 
| x” ſence 
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tence weare not able to give a par- 
ticular. and diftin& account. And 
much leſs is it repugnant to Reaſon 


* to believe thole things concerning 
7 God which we are very well aſſured 


he bath declared concerning Hims 
ſelf, though theſe things by our 
Reaſon {ſhould be incomprehen- 
{1ble. 

And this is truly the Caſe as to 
the matter now under debate : We 
are ſufficiently aſſured that the Scrip- 
tures are a Divine Revelation, and that 
this Myſtery of the Trinity is therein 
declared to us. Now that we can- 
not comprehend it, is no ſufficient 
Reaſon not to believe it : For if this 
were a good Reaſon for not belie- 
ving it,then no man ought to believe 
that there is a God, becaule his Na- 
ture is molt certainly incomprehenf1- 
ble. But we are aſſured by many Ar- 
guments that there is a God; and the 


. ſame natural Reaſon which aſlures us 


that 
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that He #, doth likewiſe afſure us 
that He u mcomprebenſible ; and there- 
tore our believing Him to be fo doth Þ 
by no means overthrow our belief } 
of His Being. : 
In like manner, we are aſſured by 
Divine Revelation of the truth of this 
Doctrine of the Trinity; and being 
once aſſured of chat, our not being 
able fully ro comprehend ir is not 
reaſon enough to ſtagger our belief 
of it. A man cannot deny what he 
flees, though the neceſlary conſe- 
quence of admitring it may be ſome- 
thing which he cannot comprehend. 
One cannot deny the Frame of this 
World which he ſees with his eyes, 
though trom thenceit will neceſlari- 
ly follow that either that or ſome- 
thing elſe muſt be of it lelf ; which 
yet, as I faid before, is a thing 
which no man can comprehend ho 


it can be. | 


And 
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And by the ſame Reaſon a man 
! muſt not deny what God lays, to be 
7 crue; though he cannot compre- 
* hend many things which God ſays : 
; As particularly concerning this My- 
ſtery of the Trinity It ought then to 
ſatisfy us that there is ſufficient evi- 
dence that this Doctrine is delivered 
1a Scripture, and that what is there 
declarcd concerning, it doth not im- 
piy.a Contradiction. For why ſhould 
our finite underſtandings pretend to 
comprehend that which is infinite, 
| or to know all the real Differences 
| thatare conliſtent with the Unity of 
an Infinite Being ; or co be able ful- 
ly to explain this Myſtery by any f1- 
militude or reſemblance taken from 
finite Beings ? 
) Butbeforel leavethis Argument, 
! Icannot but take notice of one thing 
- which they of the Church of Rome are 
perpetually obje£ting to us upon this 
Occaſzon. And itis this, That by 
the 
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the ſame reaſon that we believe the 
Do&trine of the Trinity, we may and 
mult receive that of Tranſubſtantias 
tion. God forbid : Becaule of all 
the Deftrmes that ever were in any 
Religion, this of [ranſubſtantiation is 
certainly the moſt abominably ab- 
ſurd. 

However, this Obje&ion plainly” 
ſhews how fondly and obſtinately 
they are addicted to their own Er- 
rors, how miſhapen and monſtrous 
{oever ; inſomuch that rather than 
the Dictates of their Church, how 


abſurd ſoever, ſhould be called in 


queſtion they will queſtion the truth 
even of Chriſtianity it ſelt 3 and it we 
will not take in Tran/ubſtantiation, 
and admit -it to be a neceſſary Article 
of the Chriſtian Faith, they grow lo 
ſullen and deſperate chat they mat- 
ter not what becomes of all the reſt: 
And rather than not have their Will 
of us in that which is controverted, 


they 
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the thing, and do only differ in the phraſe 
and manner of expreſſion : Which is to 
ſeek a quarrel and an occaſion of differ- 
ence where there is no real ground for it; 
a thing which ought to be very far from 
realonable and peaceable Minds. 

\ For the Socinians ſay, that our Saviour's 
voluntary Obedience and Sufferings did 
procure his Exaltation at the right hand 
of God , and Power and hnbeelcs to 
torgive Sins, and to give eternal Life 
to as many as he pleaſed : So that they 
grant that his Obedience and Sufferings, 
in the meritorious conſequence of them, 
do redound to our Benefit and advantage 
as muchas we pretend and ſay they do ; 
oaly they are loth in expreſs terms to ac- 
knowledge that Chriſt dyed in our Stead : 
And this, for no other reaſon that I can 
imagine, but becauſe they have denied 
It lo ofren and ſo long. 

But appeal to the ingenuity of our 
Adverſaries, whether this do not in the 
laſt iſfue come all to one; and be not, 
D ON 
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on their part, a mere Controverſie about 
words ? For ſuppoſe a Malefatour con- 
demned to ſome grievous puniſhment, | 
and the King's Son to ſave him from itis | 
contented to ſubmit to great diſgrace 
and ſufferings : In reward of which Sut- 
ferings the King takes his Son into his 
Throne and fers him at his own right 
hand,and gives him power to pardon this 
Malefa&tour, and upon a fitting Sub- 
miſſion and Repentance to adyance him 
ro honour : Will not any man in this 
Caſe allow that the King's Son ſuffer'd 
inſtead of this Malefa&tour, and ſmile at 
any man that ſhall be ſo nice as to grant 
that indeed he ſuffered for him, bur yet to 
deny that he was puniſh'd for him , toal- 
low chathe bore the inconvenience of his 
faults, bur yer obſtinately ro ftand it out 
that the faults of this Malefa&tour were 
not laid upon him, or in any wile {o im- 
puted to him that he can be ſaid to have 


tuffered in his ſtead? This is juſt the Caſe, 


ahd the difference in realliry andin the laſt 
reſult 
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relule of things is nothing but words. 

Thus far have I tryed your patience 
! ina contentious Argument; in which [ 
| take no pleaſure, but yet ſhall be glad 
if I may be ſo happy as by any thing 
that hath been ſaid to contribute towards 
the putting an end to ſo unhappy a Con- 
troverly, which hath troubled the 
World fo long, and raiſed ſuch a duſt 


that very few have been able to ſee 
clearly through ir. 


However I cannot diſmiſs this Argu- 
ment without making ſome nſeful but 
very ſhort refle&tion upon this great 


Doctrine of our Religion, namely, That 


the Son of God being made a Sacrifice for 
us, and expoſed to ſuch bitter Sufterings 
and ſo cruel a Death tor the Expiation of 
our Sins, {hould create in us the greateſt 
dread and deteſtation of Sin, and for 
ever deter us from all wilful tranſgreſſion 
and diſobedience, For if the guilt of our 
Sins was done away upon [uch hard terms 
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and coſt the dearly beloved Son of God 
ſo much ſweat and blood, then ſurely 
we ought to take great heed how by our 
renewed Provocations we renew his Pal- 
ſion, and do what in us lies to crucify to 
our ſelves the Son of God afreſh, and to put 
bim to an open ſhame. 

If God did ſo terribly afMict the dearly 
beloved of his Soul for our ſakes ; if 
the Son of God was ſo grieyouſly wounded 
for our tranſgreſſions and fo ſorely bruiſed 

or our iniquities : If fo fearful a Storm 
of Vengeance fell upon the moſt inno- 
cent Perſon that ever was for our Sins, 
then we have reaſon to take that kind 
and merciful admonition of the Son of 
God to Sinners, to fin no more, left a worſe 
thing, it jt be poſſible, come upon our 
ſelves. | 

In this Diſpenſation of God's Grace 
and Mercy to Mankind, by the Death of 
his Son, God ſeems to have gone to the 
yery extremity of things, and almoſt 
furcher than Goodneſs and Juſtice wil 

we 
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well admit ; to afflit Innocency it ſelf 
to ſave the Guilty : And if herein God 
hath exprefled his hatred of Sin in ſuch 
a wonderful way of loveand kindneſs to 
the Sons of Men as looks almoſt like ha- 
tred of Innocency and his own Son: 
This ought in all ingenuity and gra- 
titude to:our gracious Redeemer, who 
was made a curſe for us, and loved us to that 
degree as to waſh us from our Sins in his 
own Blood ; I ſay, This ought to beger- in 
us a greater diſpleaſure againſt Sin, and 
a more perfect deteſtation of it, than if 
we had ſuffered the puniſhment due to it, 
in our own Perſons: For in this Caſe, we 
could only have been diſpleaſed at our 
Selves and our Sins as the juſt Cauſe of 
our Sufferings; but in the other, we 
ought to hate Sin as the unhappy Occaſi- 
' on of the ſaddeſt Misfortune and ſoreſt 


Calamities to the beſt Man that ever was, 


and to our beſt Friend, for our Sins and for 
our Sakes. 


Since 
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Since then the Son of God hath ſo graci- 
ouſly condeſcended to be made in all things 
like unto us, Sin only excepted ; let us aſpire 
as much as is poſſible, to become like to 
Him : Above all, let us hate and avoid 
Sin as the only thing in which the Son of 
God would have no part with us, though 
he was contented to ſuffer ſuch bitter 
things to ſave us from the Defilement and 
Dominion of it, from the Puniſhment 
and all the diſmal conſequences of it. 

He had no Sin, but God was pleaſed 
to lay upon bim the iniquities of us all, and to 
make his Soul an offering for Sin, and to per- 
mit all thar to be done to Him which 
was due to us: He was contented to be 
ſacrificed once for all Mankind , that 
Men might for ever ceaſe from that in- 
human and ineffectual way of ſacrificing 
one another, whereby inſtead of expiating 
their guilt they did inflame it, and by 
thinking to make Atonement for their 
Sins they did in truth add to the number 


ahd heinouſneſs of them. 
And 
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And let us likewiſe learn from this ad- 
mirable Pattern, to pity thoſe that are in 
miſery, as Chri#t alſo hath pitied us; and 
to ſave them that are ready to periſh, for His 
ſake who came to ſeek and to ſave us that 
were loſt. 

Let us, upon all occaſions, be ready to 
open our bowels of Compaſſion towards 
the Poor ; in a thankful imitation of his 
Grace and Goodneſs who for our ſakes 
choſe to be a Beggar, that we for his 
ſake might not deſpile the Poor , but 
might have a tender regard and compal- 
hon to thoſe whoſe Condition in this 
World does ſo nearly reſemble that in 
which the Son of God thought it fatreſt for 
him to appear when he was pleaſed to 
become Man, 

In a word, Let us in the whole courſe, 
and in all the a&tions of our lives, ſhew 
forth the Vertues of Him who hath called us out 
of darkneſs into bis marvellous light ; and hath 
raiſed up a mighty Salvation for us, that being 
delivered from all our ſpiritual Enemies, from 
Sin 


— 
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Sin and all the Powers of darkneſs, we 
might ſerye him who hath ſaved us; 
walking in holineſs and righteouſneſs before 
him, all the days of our lives. 
Now, to him that fitteth upon the Throne, 
and to the Lamb that was ſlain: To God even 
our Father, and to our Lord Jeſus Chriſt, the 


firſt begotten from the dead, and the Prince of 


the Kings of the Earth : Unto Him, who hath 
loved us, and waſhed from our Sins in his own 
Blood ; and whilſt we were Enemies to 
Him, loved us at ſuch a rate as never any 
man did his Friend. To Him, who became 
Man,that he might bring us to God ; and 
alſumed our frail and mortal Nature, that 
he might cloath us with Immortality and 
Life: To Him, who wzs pleaſed to dwell 
and live amongſt us, that He might teach 
us how to live: To Him, who dyed for our 
Sins, androſe again for our Juſtification, and 
lives for ever to make Interceſſton for us: To 
Hm be Glory and Dominion, Thank(- 
giving and Praile to Eternal Ages, 4men. 
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